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tagonist; his two-fold object is, first, to point out certain general inconsis- 
tencies in Bergson's positions, and, secondly, to show his historical relation to 
the philosophy of nature and of religion developed by the German romanticists. 
Bergson's theory of time is of fundamental importance. It is not, however, 
by his confused notion of duration, but by his belief in the difference which 
time makes in the constitution of reality, that Bergson is a temporalist. His 
derivation of freedom from the newness of each moment of time involves a 
confusion of existential uniqueness with qualitative novelty; the former would 
not be incompatible with repetition of content. Bergson's real argument for 
freedom depends on the survival of the past in memory, whereby accumulation 
is substituted for mere succession. The logic of Bergson's procedure, Professor 
Lovejoy suggests, would lead him directly from this significance of memory — 
for, in the sense that every event leaves an impression, that the advance of 
time makes a difference, memory might conceivably pertain to the whole 
universe — to the theory that new reality is constantly being added to the cumu- 
lative experience of the universe. The introduction of "Slan vital" into this 
biological indeterminism raises a difficulty in the treatment of matter, which 
is regarded as a fiction of intellect and then as a serious obstruction to the life- 
force which nevertheless produced it. After these criticisms of duration and 
"Slan vital" in relation to creative evolution, Professor Lovejoy shows that 
evolution, in the middle of the nineteenth century identified with mechanism, 
was in its earlier development anti-mechanistic. The ultimate reality of 
motion, the creative efficacy of time, the interpenetration of the moments of 
pure duration, the life-force, our oneness with it, and the resistance offered by 
inert matter, are all found in the writings of Jacobi, Schelling, and Schopen- 
hauer. Bergson's philosophy of nature is, therefore, not an innovation, but a 
revival of the earlier form of evolutionism. The relation of our temporal 
experience to God implied by romantic evolutionism is the denial of any perfect 
and eternal reality either as source or goal of our incompleteness. The force 
of which we are a part, which we may call God, is in the making. Though 
Bergson inconsistently explicitly declares his belief in a transcendent deity, 
prior and external to the evolving world, the real tendency of the religious 
implications of his romantic evolutionism is towards temporalistic pantheism. 

Nann Clark Barr. 

Humanitaires et libertaires au point de vue sociologique et moral. Par Alfred 

Fouillee. Paris, Alcan, 1914. — pp. ix, 209. 

This little volume of critical studies is the second work of FouilleVs that 
has appeared posthumously, bringing the total list of his books up to thirty- 
four. The three essays that form the main portion of the work, La morale 
libertaire, La morale humanitaire, and La morale des idSes-forces, along with an 
introductory essay, La sociologie, science theorique et pratique de I'humanite, and 
an appendix consisting of an address delivered in London in 191 1 on Le rap- 
prochement des races au point de vue sociologique, were collected by Madame 
Fouillee and edited by her grandson Augustin Guyau. In the first essay, 
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Fouillee shows the insufficiency of the individualistic anarchistic view of 
ethics, as held by libertarians from Proudhon to Nietzsche. Even the philos- 
ophy of "intense and expansive Life," propounded by Guyau, fails to justify 
the individualistic point of view. For in going beyond himself, as this expan- 
sive 'Life' compels him to do, the individual is inevitably merged in the whole. 
The libertarian point of view must finally be given up in favor of one which 
includes the humanitarian. Just so, the humanitarian point of view is equally 
inadequate by itself. The sociologists and utilitarian moralists who place 
society above the individual forget that society depends upon individuals 
and that there could be no abstract conception of humanity, were it not for 
the personal values of the conceiving individual. The third essay presents the 
synthesis of the two points of view criticized in the other two essays. In La 
morale des idSes-forces Fouillee propounds an ethics of desinteressement, which 
is at once 'personal' and 'universal.' The ego being inseparable from the 
non-ego in our thought, we can never isolate ourselves from others, as the 
libertarians would have us do. But morality being dependent upon the intelli- 
gence and will of the individual, it can never be a mere development of customs 
or manners, as sociology would teach. The ethics of ide"es-forces seeks the 
springs of morality in the volonti de conscience, which is both personal and 
impersonal, both subjective and objective. 

The introductory essay and the address which serves as an appendix are 
further examples of Fouillee's application of the concept of idee-force to sociol- 
ogy. In the first of these he shows how sociology depends upon psychology: 
"The ultimate forces which act upon humanity, and, through reciprocal re- 
action, engender social laws, are the individual minds which constantly in- 
fluence each other." (p. ii.) In the appended essay, Le rapprochement des 
races, we find the fitting conclusion of Fouillee's sociological and ethical studies 
in the statement: "The future belongs not to Anglo-Saxons, Germans, 
Greeks, or Latins, not to Christians or Buddhists, but to the wisest, the most 
industrious, and the most moral." (p. 209.) 

Alma Rosa Thorne. 

Forma i Otnoshenie {Form and Relation). A Contribution to the Theory of 
Knowledge. By Dimitri Michaltscheff. Vol. I. Published by the 
University of Sofia, Bulgaria, 1914. — pp. 760. 

Bulgaria joined the family of nations only thirty-six years ago; yet she is 
today contributing actually as many names to the "Who's Who in Science" 
as all her Balkan neighbors put together. This original treatise indicates 
Bulgaria's growing interest in philosophy, already roused by translations of 
standard works. A brief notice of it may not be out of place here, aside from 
the suggestiveness of the book as showing some currents of philosophic thought 
in "a region of war-correspondents." For the author's German work Philos- 
ophische Studien: Beitrage zur Kritik des modernen Psychologismus has been 
noted on two different occasions in this Review (Vol. xix, 3, pp. 323-327; 5, 
pp. 497-499)- 



